HUMANISM & THE CHURCHES

and holiness in creatures, as Plato well discourseth
in his Euthyphro, are not therefore good, because
God loveth them, and will have them be accounted
such; but rather God therefore loveth them because
they are in themselves simply good. Some of our
authors go a little further yet, and tell us that God
doth not fondly love himself because he is himself,
. but therefore he loveth himself because he is the
highest and most absolute goodness; so that if there
could be anything in the world better than God,
God would love that better than himself; but be-
cause he is essentially the most perfect good there-
fore he cannot but love his own goodness infinitely
above all other things. And it is another mistake
which sometimes we have of God, by shaping him
according to the model of ourselves, when we make
him nothing but a blind, dark, impetuous self-will
running through the world; such as we ourselves are
furiously acted with, that have not the ballast of
absolute goodness to poise and settle us.'

Cudworth's sermon is the most eloquent expres-
sion of the reaction against the fierce fanaticism of
the century of a spirit of reasonableness, reasonable
and spiritual religion developed under the auspices
of that attempt at a via media between Roman and
Genevan infallibilities along which Elizabeth for
political reasons, the greater Anglican divines by the
appeal to history, had endeavoured to guide the
Church of England. But the number of people to
whom a philosophic interpretation of their faith will
appeal must always be few. One can understand how
Cudworth's philosophic interpretation of God's rela-
tion to his own goodness would appear to Bunyan.
Fanaticism had to run its course until the inevitable"
exhaustion and reaction set in, and then reason itself
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